Malcolm’s Monday Musings : 3 February 2025

Greetings.

| set out below the (slightly revised) notes of a devotional message which | gave some time
ago.

On the first page of the notes, there is a quotation from a book written by Lee Fisher, a long-
time associate of Billy Graham.

At the close of this email, | set out another quotation from that book. But first, a little
background to the person who forms the subject of that quotation, ‘Stuart Hamblen’.

(This note reproduces part of an email which | wrote to a friend in America in 2009. | will
spare you the multiple sources for the facts detailed in that email.)

Stuart Hamblen.

Back in the 1940s there was a well-known radio host/comedian/song writer in Hollywood
named Stuart Hamblen who was noted for his drinking, womanizing, gambling and brawling.
Mr Hamblen also frequently played the ‘bad guy’in films starring Gene Autry, Roy Rogers and
others.

Along came a young preacher holding a tent revival. Stuart Hamblen had him on his radio
show .... and to gather more material, Mr Hamblen showed up at one of the revival meetings.
Early in the service the preacher announced, ‘There is one man in this audience who is a big
fake’.

There were probably others who thought the same thing, but Stuart Hamblen was convinced
that he was the one the preacher was talking about. The words continued to haunt him until, a
couple of nights later, he showed up at the preacher's hotel door in the early hours of the
morning, asking that the preacher pray for him. But the preacher responded, ‘This is between
you and God, and I'm not going to get in the middle of it’. He invited Stuart in and, after they
talked for some time, Stuart dropped to his knees and cried out to God.

But that is not the end of the story. Stuart quit drinking, quit womanizing and his past way of
life. He was ultimately fired by the radio station when he refused to do a commercial
promoting alcohol.

At a party, a long-time friend named John (with whom Stuart had occasionally appeared in
Hollywood films) commented, ‘What’s this | hear ... you got religion?’, to which Stuart
responded, ‘It's no secret what God can do’. To this, John said, ‘Sounds like a song’.

Later, sitting alone at home, Stuart began writing that song. Hearing a clock strike the hour,
he penned the words, ‘The chimes of time ring out the news. Another day is done. Someone
slipped and fell. Was that someone you?’

In seventeen minutes, he composed the spiritual song, ‘It is no secret’ ... a gospel classic
which has since been translated info many languages.

The ‘friend’ was John Wayne, and the ‘young preacher’ was Billy Graham.

If you are interested, you can watch Billy Graham and Stuart Hamblen together and hear Mr
Hamblen sing that song on https://www.youtube.com/watch?v=472ap1E4LTY. If you do watch
that film clip, you should note Billy Graham’s statement, ‘It was the turning point of our
ministry’.  For God was 'doing' something which neither Mr Hamblen nor Billy Graham
realized at the time of Stuart’s conversion. He (the Lord) was using that conversion to launch
Billy Graham into large-scale evangelistic opportunities.

With that background, now, Go on, smile.

‘On one occasion, Stuart Hamblen was to perform on the British Broadcasting Company’s
“Out of Town” show.

‘One of the announcers asked before going on the air, “What are you going to sing, Mr
Hamblen?”

I’m going to sing, “It is no secret what God can do”, Stuart answered.

‘The British announcer ... replied, “Here in Britain, we don’t make a habit of mentioning God
in songs”.


https://www.youtube.com/watch?v=472ap1E4LTY

“Come on now”, Stuart reasoned, “don’t tell me that when you sing ‘God Save the Queen’,
you hum the first word™.

(Page 58.)
Happy reading.
Yours in the Lord Jesus,

Malcolm



OUR LORD’S RESPONSE TO INTERRUPTIONS
INTRODUCTION

As most are well aware, one feature of our Lord’s public ministry was that of His compassion.
Indeed, as is often pointed out, all twelve occurrences of the verb translated ‘to have
compassion’ in the New Testament are in the Gospels.! Apart from the occasions when our
Lord used it—in three of His parables2—the word is only ever used to describe our Lord
Himself. It is, we can say, therefore, very much distinctively His word.

But one aspect and evidence of His compassion which is easily missed is that of His reaction
and response to the numerous interruptions which He faced during the course of His ministry.

A little while ago, | came across the thought-provoking question, ‘What would Jesus’
ministry have looked like if He had never allowed Himself to be interrupted?3 And,
when | pondered that question, | realised that many of our Lord’s best-known miracles and
sayings flowed from what we can only call ‘interruptions’.

In passing, we might note how the sequel to the disciples’ rude ‘interruption’ of our Lord’s brief
and restful sleep during the storm on the Lake provides us with a unique insight into His
power over the forces of nature—specifically, over both boisterous wind and tempestuous
sea.4

There are, of course, occasions when something which we consider at the time to be an
‘interruption’ proves to be anything but that.

By way of illustration, sometime ago | read an account given by a long-time associate of Billy
Graham (Lee Fisher) of an incident which happened when Mr Graham was preaching on
Trans World Radio through his German interpreter, Peter Schneider. ‘One day’, Mr Fisher
reports, ‘a lady from Cologne wrote that she had heard Billy Graham preach and was
impressed with his power and authority. “There is only one thing wrong”, she stated. “There’s
a man speaking English who keeps interrupting him”!5

Yes, indeed, there are occasions when something which we consider at the time to be an
‘interruption’ proves to be anything but that.

But we will confine our meditation to instances of genuine ‘interruptions’ in the life and
ministry of our Lord.

MEN, WOMEN AND CHILDREN WHO WERE BROUGHT

We might think, for example, of the very many occasions when people were ‘brought’ to Him
—'brought fo Him’, | note, and not ‘invited by Him’.
(i) Crowds.

Sometimes, large numbers were brought to Him.

Matthew alone records three such occasions:

(a) First, in chapter 4, ‘His fame went throughout all Syria; and they brought fo Him all sick
people ... and those who were demon-possessed'’.6

(b) Second, in chapter 8, ‘When evening had come, they (the men of Capernaum) brought to
Him many who were demon-possessed ... He cast out the spirits with a word, and healed all
who were sick’.”

(c) Third, in chapter 14, ‘they came to the land of Gennesaret ... when the men of that place
recognized Him, they ... brought to Him all who were sick’.8
(ii) Individuals.

Leaving aside the instance, of which Matthew also speaks, when very young children ‘were
brought to’ Jesus that He might pray over them,® we read of several cases where individuals
were brought to Him:

(a) Matthew opens and closes his ninth chapter by writing of two such: first, ‘behold, they
brought to Him a paralytic lying on a bed’'%—interrupting, of course, our Lord’s teaching that
day in the house at Capernaum''—and then at the close, ‘behold, they brought to Him a man,
mute and demon-possessed’.'2
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(b) A little later Matthew records that, ‘one was brought fo Him who was demon-possessed,
blind and mute’.'3

For his part, Mark tells us of the man at the foot of the so-called Mount of Transfiguration, who
answered Jesus, ‘Teacher, | brought to you my son, who has a mute spirit ...".14

THOSE WHO CAME UNASSISTED

There were the many times when people came to Him ‘under their own steam’, so to speak.
Take as an example the ‘great crowds’ who, following the cleansing of the man whose whole
body had been covered with leprosy, flocked ‘to hear’ the Lord and ‘to be healed’ by Him ‘of
their infirmities’.15

Our Lord once said, ‘Whoever comes to me, | will never cast out’''é—where, not only does that
‘never translate a double negative, but the word ‘ouf’ is doubled up in the Greek.?

THREE WELL-KNOWN CASES

But the three best-known cases of our Lord responding graciously to interruptions are
undoubtedly those of (1) the so-called'® ‘Feeding of the Five Thousand’, (2) the healing of the
woman with the flow of blood and (3) the healing of Bartimaeus.

(1) The feeding of the five thousand.

The first three gospels paint something of the complex background to the miraculous feeding
of the multitude.

Matthew focuses on the recent murder by Herod Antipas of John the Baptist and on his
(Herod’s) ominous response to the Lord’s own preaching and miracles.'® ‘When Jesus heard
it', Matthew notes, ‘He departed from there by boat to a deserted place ... ‘, to a place outside
of Herod’s jurisdiction and beyond the reach of any hostility on Herod’s part.20

By way of contrast, both Mark and Luke associate our Lord’s departure rather with the return
of the apostles from their recent mission. ‘The apostles gathered to Jesus’, Mark says, ‘and
told Him all things, both what they had done and what they had taught’, adding that ‘there
were many coming and going, and they did not even have time to eat’.2! The constant
streams of people arriving and departing left no interval, that is, for our Lord and His disciples
to partake of any food.

Small wonder then, that, faced with this combination of circumstances, our Lord sought quiet
reflection and rest. ‘Come away by yourselves into a desert place, and rest a while’, were His
words.22 And so He and His disciples left by boat for the seclusion of Bethsaida on the north-
east shore of Galilee.23

But it was not to be.

For the crowds which they had left on the shore, realizing where Jesus and the apostles were
heading, ran ‘on foot’, skirting around the northern end of the lake; ‘the crowds saw them
departing, and many recognlzed Him, and ran afoot thither from all cities’.24 Having, that is,
first followed Jesus and His disciples Wlth their eyes, they now followed them with their feet.25
And, although the crowds left after the boat, they arrived at Bethsaida first and were already
there to meet Him when He disembarked with His weary disciples.26

Clearly, ‘escaping from Herod was easier than escaping from the crowd’.2?

And the Saviour’s reaction? Not—as might have been expected from any other—that of
exasperation, of annoyance and irritation. Far from it. According to Luke, He ‘received
them’—He ‘welcomed them’, that is.28 As both Matthew and Mark note, ‘He was moved with
‘compassion’2>—and ‘compassion’, please, for those who had so rudely invaded His privacy!

Following which, He not only taught them30 and healed their sick,3! but, when it grew late, He
treated them all to a satisfying meal: ‘they all ate and were filled’.32

At the same time, He provided twelve wicker baskets (perhaps hand-baskets33) of unused
fragments34—quite possibly for the benefit of His twelve disciples who, we were told, had
been unable to eat prior to the crossing of the lake.35

What a truly thoughtful and tenderly considerate Saviour!
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(2) The woman with the flow of blood.

| said that the second well known case of the Lord Jesus responding graciously to
interruptions was that of the healing of the woman with the flow of blood.

This was, of course, the time when He performed one miracle when on the way to perform
another. By ‘another’, | refer, of course, to the raising of the daughter of Jairus.

Luke in particular intertwines these two case studies, drawing attention in the closing section
of chapter 8:

(i) on the one hand, to a_ man who would gladly have given all he had to hold on to that which
he had enjoyed for twelve years (to his ‘only daughter’)36 and

(i) on the other hand, to a woman who had already spent all she had in an attempt to rid
herself of that which she had endured for twelve years (an incurable blood disease).3”

While the man had been blessed with twelve wonderful years of happiness, the woman had
experienced twelve terrible years of misery.

Immediately prior to the performing of these two miracles, our Lord had returned from one of
His journeys across the Sea of Galilee.3® He arrived to find a vast multitude3® ‘waiting’ near
the seashore to ‘welcome Him’.40 And nobody awaited His return more eagerly than did the
local synagogue ruler!4! And, ‘seeing Him’, he immediately fell ‘down at His feet’.42

His (Jairus’s) heart ached for his daughter. By Jewish reckoning, no longer a child, she had
now reached marriageable age, but, alas for her and her parents, far from relishing the
prospect of marriage, she lay at home, as Jairus said, ‘at the point of death’.43 This
description accounts for Jairus’s urgency; time was of the very essence—every moment
counted.

In response to Jairus’s plea, ‘Come and lay your hands on her, that she may be healed’, the
Saviour, we read, ‘went with him’.44

So far so good.

But then came what was to Jairus a disastrous ‘interruption’. For, on the way to his house, a
woman with an embarrassing and hopeless medical condition unintentionally delayed them.
This woman had, Mark says, ‘suffered many things under many physicians ... she had spent
all that she had and was no better, but rather grew worse’.45

| guess that Doctor Luke4é can be excused for not sharing that latter detail with Theophilus,
confining himself to the observation that, although the woman ‘had spent all her living on
physicians, she could not be healed by anyone’.47

But, whichever account of the incident we read,#8 it is made clear that the woman'’s ailment
had drained not only all her enerqy but all her savings.4®

Approaching Jesus from behind, she reached out in faith to touch His garment.50

As an aside, | note that, at Mount Sinai, it had been a case of ‘touch the border (edge) and
die’;51 at Capernaum, it was a case of ‘touch the border (hem) and be made whole’ (Luke 8.
44).

Immediately sensing that power had gone out from Him, Jesus turned and enquired who it
was that had ‘touched’ Him; ‘touched’ Him, that is, in more than the casual and superficial
manner of the crowd which thronged Him.52 And we should note in passing that, although it
was her hand which touched His garment,s3 it was her ‘faith’ which drew from Him the power
to stanch her haemorrhage.54

Back at the close of Luke 7, the burning question in the house of Simon the Pharisee had
been whether or not the Lord could discern the character of another woman who ventured to
‘touch Him’—that she was, as Simon considered her, a notorious ‘sinner’.55

Here at the close of Luke 8, the question was whether the Lord would detect, not this
woman'’s sin, but her faith—whether He could detect that which had prompted her to draw on
His power.56
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‘Daughter, your faith has made you well’,57 He said, ‘go in peace’.58 Which, doubtless, she
did.

But this interruption and delay had brought Jairus anything but peace. What agony—what
torture—he must have endured as the moments passed. And who can criticise him if—silently
within himself—he cried out, ‘Doesn’t He remember that, though this poor woman is
chronically ill, at this moment my only daughter is terminally ill—that, although He is
undoubtedly the woman’s last hope, He is my daughter’s only hope’?

And then, even as the Lord was speaking His ‘peace’ to the healed woman,5® someone
arrived from Jairus’s house with the dreaded news, ‘Your daughter is dead’!60

But, immediately, ‘on hearing this’, Jesus ‘answered him, "Do not fear; only believe, and she
will be well™ .61

Given that Jairus had just heard the Lord say to the healed woman, ‘your faith has made you
well’,62 he must have drawn great encouragement from the Lord’s words to him concerning
his daughter, ‘only believe, and she will be well’l63

And we know well the happy sequel—that, with His touch84 and His word,®® Jesus delivered
the young girl, not (as Jairus had once hoped) from dying®6 but from death itself.

Little did Jairus know when he first approached Jesus that his daughter’s death was by far the
best thing that could have happened, in that it paved the way for a greater manifestation of
Jesus’ power.

If there had been no ‘interruption’ and consequent delay in reaching his house, the most he
could have hoped for was a case (similar, in effect, to that of the woman with the flow of
blood) of healing. Whereas, in the event, the raising of his daughter takes its place, along with
(a) the raising of son of widow of Nain and (b) the raising of Lazarus of Bethany, as being one
of the three specific instances of resurrection performed by our Lord Jesus during the day of
His flesh.

What a blessed ‘interruption’!67

As far as | know, the last occasion when the Saviour displayed His compassion in response to
an ‘interruption’ concerned ‘Bartimaeus, a blind beggar’68—a stranger not only (as a ‘beggar’)
to the benefits of wealth but (as ‘blind’) to the beauties of nature.

(3) The blind beggar of Jericho.

On the spring day when our Lord left Bartimaeus’s home town of old Jericho,®® the gardens in
‘the city of palm trees’’® would have been a blaze of colour, with the Jordan valley and the
majestic hills of Moab clearly visible in the distance.

But what were all these glorious sights to a man who couldn’t see? ‘Couldn’t see’, that is, until
contrary to the expectation of the crowd,”! Jesus ‘stood still’.72

And, to me, far more remarkable by far than the day when the sun ‘stood still’ in response to
the cry of the valiant leader of Israel in Joshua 1073 was the day when the Son of God Himself
stood still in response to the cry of a penniless blind man in Mark 10!

Our Lord once told His disciples, ‘I came forth from the Father, and am come into the world:
again, | leave the world, and go to the Father’.74 And, truly, the end of that momentous
journey which had begun in heaven was now in sight. Jerusalem was only some fifteen miles
distant, and in seven-or-eight days’ time He would be crucified there.

There had never been a more important journey than this nor a more important time than
now.

In his gospel, Mark describes how, shortly before His encounter with Bartimaeus, the Lord
Jesus had paced ahead of His disciples: ‘They were in the way going up to Jerusalem and
Jesus was going before them. And they were amazed, and those who followed were afraid.
And taking the twelve, He began to tell them the things that were to happen to Him’.75

| imagine the disciples then, as, filled with a sense of dread and foreboding, they trail behind
Him as He strides firmly on ahead of them. Ah, what would we not give to have seen His face
at that point—‘set to go to Jerusalem’.7®
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His unwavering step and fixed countenance seem to declare to all and sundry that nothing,
but nothing, could possibly deter, hinder or stop Him.

Or could it?

O yes—something could stop Him! The cry of a poor blind beggar arrested Him.

For one brief moment, our Lord, ‘moved with compassion’,”” looked into two sightless eyes.
He then touched them7® and spoke His word of command and of assurance’®—and
‘immediately’ Bartimaeus could see!80

The one-time blind beggar could see the staring crowd, could see the palm trees of Jericho,
could see the hills of Moab, could see the road to Jerusalem, and, best of all, could see the
face of the merciful ‘Son of David’8! who had ‘stopped’ for his sake.

As we noted earlier, the Lord Jesus was never too busy to allow Himself to be interrupted. But
here at Jericho, as often before, He did not allow His response to the interruption to deflect
Him from then resuming His chosen pathway ... in this case, from fulfilling the purpose for
which He had first entered the world and concerning which He had recently spoken—'to give
His life as a ransom for many’.82

What a truly wonderful and glorious Saviour!
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