Three very different Gethsemane prayers.

| want to consider three very different prayers for deliverance which came from the lips of our Lord
Jesus in the Garden of Gethsemane.

1. A prayer for deliverance of which He spoke
but which He would not and
which He did not pray.

| refer to our Lord’s words to Simon Peter when Peter was letting fly with his pathetic small sword and
proving himself to be a far better fisherman than ever he was a swordsman: ‘Do you think that |
cannot call upon my Father and He will furnish me at once with more than twelve legions of
angels?’?

And what, pray, could ‘more than twelve legions of angels’ do? Ask Sennacherib, the powerful King of
the Neo-Assyrian Empire in the early 7t century BC.

I have in mind that remarkable night? when the Assyrian invasion and planned siege of Jerusalem
came to an abrupt halt, because, in the words of scripture, ‘the Lord sent an angel’® (yes, just onel!)
who ‘smote in the camp of the Assyrians a hundred and eighty-five thousand’.4

A single Roman legion comprised 10 cohorts, with a cohort numbering anything between 400 and 600
men.5 Which meant that ‘twelve legions’ would have numbered anything between 48 and 72 thousand

troops. By way of contrast, to control the whole of Palestine, Pilate had available no more than half a
legion (five infantry cohorts, that is) and some cavalry.6

It may well be that our Lord speaks to Peter in terms of ‘twelve’ legions because that number would
have meant one legion each for the eleven apostles (Judas was now ‘standing with’ our Lord’s foes?),
as well as one for Himself. Yet, | note, He speaks of ‘more than twelve legions’.

If just one angel could annihilate the bulk of the mighty Assyrian army, a troop of heavenly
‘reinforcements’ in the form of ‘more than twelve legions of angels’ would (pardon the expression)
have made mincemeat of Judas and the ‘crowd with swords and clubs’® then arrayed against Jesus
and His disciples.

The psalmist speaks of God’s angels as those ‘who excel in strength’,® Paul of His angels as ‘His
mighty angels’10 and Peter of angels as ‘greater in might and power’." If you still have any doubts,
you have only to ask Sennacherib!

If we take the mid-point estimate of 5,000 as the number of men in a legion, and if we credit each
angel with the destructive power of the angel who scuppered Sennacherib’s army, simple arithmetic
shows that twelve legions of angels could wipe out a total of over 9.2 billion. They could, that is,
despatch far more than the entire world population, even as it stands today.2

Already the Father has sent one angel ‘from heaven’ to strengthen His Son in His ‘agony’,'3 and,
unquestionably, He would have responded instantly to an appeal for further aid. But it was a prayer
which Jesus wouldn’t—and didn’t—pray.

You may recall that, a few days earlier, the Saviour had referred to another prayer for deliverance that
He refused to pray: ‘Now is my soul troubled, and what shall | say? Father, save me from this hour?
But for this cause, | have come to this hour. Father, glorify your name’.14

On neither occasion, we note, did the Lord Jesus pray to be saved from death (from ‘dying’, that
is)—which He most certainly would have been had He prayed either prayer. | hardly need tell you
that, if He had prayed any such prayer, neither you nor | would be bound for glory!

As you will gather, | take our Lord’s words to Peter seriously ... that, if He had ‘called on’'5 His Father,
then He would ‘straight away’'¢ have placed more than twelve legions of angels at His disposal.!”

And, what is more, because God’s throne is surrounded by an innumerable company of angels,'8 the
departure of twelve legions would likely have gone unnoticed. But we can take it that, although their
departure might have gone unnoticed in heaven, their arrival would certainly not have gone unnoticed
in Gethsemane! And the ‘band of soldiers and officers from the chief priests and Pharisees’ now
marshalled against Jesus and His disciples, would have been crushed on the spot. To use a common
idiom, they ‘wouldn’t have had a prayer’.
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But,speaking of ‘not having a prayer’, it is clear from the way in which our Lord speaks, although He
knows that just one brief cry from Him would have drawn down ‘at once more than twelve legions’ of
the army of heaven, that He had no intention of voicing that cry. Yes, they were only a prayer away
but it was a prayer He wouldn’t—and didn't—pray.

But, if the Saviour spoke in the Garden of a prayer for deliverance ‘which He would not and which He
did not pray’, there was also ...

2. A prayer for deliverance which He did pray
but which He immediately withdrew.

| refer, of course, to His words (when He had fallen on His face),'® ‘My Father, if it is possible, and
all things are possible to you, take away this cup from me’. 20

If words mean anything, there can be no doubt that, if the Lord had ended His prayer at that point, it
would have all been over! There would have been no ‘cup’ for Him to drink ... no judgement for Him to
suffer ... no cross for Him to endure ... and no salvation for you or me!

But, thank God, having prayed, ‘Take away this cup from me’, in perfect submission to the will of Him
who had sent Him (not to say, in boundless love for you and me), He qualifies His prayer before it
could be acted on, adding, ‘Nevertheless (‘Yet', ‘Howbeit’, ‘But’2), not my will, but yours, be done’.22

It has been well said, ‘There is a pause—a solemn and momentous pause freighted with the destinies
of a following world—when there follows the ever-blessed words, "Nevertheless, not as | will, but as
thou wilt™.23

We remember that, throughout the thirty-three years which He spent in our world, our Lord always
chose to do His Father’s will and not His own. We can say that God’s will was (i) His delight,24 (ii) His

food,25 (iii) His goal and object?6 and (iv) His very purpose for which He had left heaven.2” But never

before had that ‘will’ proved as costly as it did then. And yet, knowing all, (characterised as ever by
perfect obedience) the Lord aligned Himself with the Father’s will.28

In passing, | was interested to note that, later (and somewhat paradoxically), having drunk ‘to its last
dregs’2® that which He speaks of as ‘the cup which my Father has given me’,30 we read that He cried,
‘| thirst’.31

But, if, in the Garden, our Lord spoke of a prayer for deliverance ‘which He would not and which He
did not pray’ and if there was a prayer for deliverance ‘which He did pray but which He immediately
withdrew’, there was also ...

3. A prayer for deliverance which He did pray
and which He did not withdraw.

| have in mind the words of the writer to the Hebrews in chapter five of his epistle concerning the Lord
Jesus: ‘who in the days of His flesh ... offered up prayers and supplications,32 with loud cries
and tears,33 to Him who was able to save Him out of34 death, and was heard because of His
reverent fear’.35

We noted above that our Lord did not pray to be saved from death (from ‘dying’, that is). But He did

pray to be delivered ‘out of” death’ (out of the realm and state of death, that is36) ... which He was,
most dramatically, in His resurrection.3?

For, as the writer notes, He ‘was heard’ and the One ‘who was able to save Him out of death’
answered His prayer by raising Him up ‘out of death’. Hear the joint testimony of (i) the apostle Paul,

‘He raised Him up out of the dead’3® and (ii) the apostle Peter, ‘God, that raised Him up out of the
dead, and gave Him glory’.39

The same writer speaks later of the faith of Abraham, who ‘when he was tested, offered up Isaac40 ...
accounting (‘reckoning’) that God was able fo raise him up, even out of the dead; from whence he
received him in a figure’.4! But we rejoice to know this morning that our Lord Jesus was not raised up
‘out of death’ in a mere figure! His resurrection was real.

Not that this is the first time that we read of our Lord’s prayer being ‘heard’ when He was confronted
with death. | refer to His prayer of thanksgiving after men removed the stone that sealed the tomb of
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Lazarus and prior to His loudly summoning Lazarus to ‘come out’: ‘Father, | thank you that you have
heard me’.42

And the One whose prayer was then ‘heard’ and who subsequently raised a friend ‘who was dead’,
now prays for Himself to ‘Him who was able to save Him out of death and He was heard’

But there are several notable differences between the resurrection of the Lord Jesus and that of
Lazarus, not least that:

(i)

(a) Lazarus was brought back to ordinary life and, in due course, would, therefore, die again. His
return to life was only temporary. He was, if you like, only out on parole, required to report back to the
grave in due course.

(b) But the Lord Jesus didn’t leave His tomb on short-term release! He went through death and out
the other side. In His tomb, the ‘King of Terrors’3 was compelled to lay his sceptre at His feet.44 In
the words of the apostle Paul, ‘Christ, being raised out of the dead, dies no more’ .45

(i)

(a) Lazarus rose with the same kind of natural and mortal body he had before. It was a body which, as
the Gospel account makes clear, didn’'t (and, indeed, couldn’t) pass through his graveclothes; hence,
the Lord’s command to those who stood around, ‘Loose him, and let him go’.

Lazarus couldn’t pass through his graveclothes, let alone through the walls of his rock tomb#6 and,
when he emerged from his tomb, he still had the napkin (the kerchief) wrapped either over or around
his face.4”

(b) But the Lord Jesus burst forth into an altogether different dimension, leaving His graveclothes
behind Him. They were left lying unneeded and unwanted in the otherwise empty tomb, with the
napkin/face-cloth neatly rolled and wrapped up in a place by itself - a detail which spoke volumes to
John as he stood and pondered it.48

Unlike Lazarus (who couldn’t pass through his graveclothes), the Lord Jesus didn’t need anyone to
‘loose Him and let Him go’! His body simply passed out of His graveclothes. And Joseph'’s rock-hewn
tomb could no more hold Him captive than could His graveclothes!

(iii)
(a) It was men who, in response to our Lord’s express command, ‘took away the stone’ from the tomb
of Lazarus.49 They shifted the stone from the tomb of Lazarus to let him out.

(b) But it wasn’t men who ‘rolled away’ the ‘very large’ stone50 from the tomb of Jesus; it was an angel
from heaven!®" And, as has often been pointed out, the angel didn’t open the tomb of Jesus to let
Him out—the angel opened His tomb to let others in that they might see that the tomb was well and
truly empty.

(iv)

(a) After the removal of the stone and our Lord’s quickening word, Lazarus came out of his tomb by
the very same door through which, a few days before, he had been carried in.

(b) But, when His time came, the Lord Jesus didn't emerge by the door through which, a few days

before, He had been carried in. For, when the angel rolled back the stone from His tomb, its
triumphant Tenant had already vacated it.

Praise Him today for:
1. a prayer which He never prayed,;
2. a prayer which was immediately withdrawn;

3. a prayer which was
heard.
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